Article
UDC 81°37:1(091) Received: 07.02.2026
https://doi.org/10.31489/2026PHI12/65-74 Accepted: 27.03.2026

F. Mamedova'’, A. Mustafayeva®, Bazylova B.?, F. Zhumazhanova*

124 al-Farabi Kazakh National University, Almaty, Kazakhstan;

3Kazakh National Women’s Pedagogical University, Almaty, Kazakhstan
(e-mail: mamedovafatimal980@gmail.com, rummana@mail.ru, baglan_5_3@mail.ru, Farahanum@mail.ru)

Antonymy as an indicator of cognitive and axiological
conceptualization in Abu Nasr al-Farabi’s treatise
”Makalat ar-rafiga fi usul ilm at-tabia”

The article examines the problem of antonymy as one of the key mechanisms of cognitive and axiological
conceptualization in philosophical-religious discourse, using as its material Abu Nasr al-Farabi’s treatise
“Maqalat ar-rafiga fi usiil ‘ilm at-tabi'a”. The relevance of the study is determined by the need to
reconceptualize antonymy not only as a lexico-semantic phenomenon, but also as a system-forming means of
meaning-generation in medieval Arabic texts. The characteristic features of antonymic oppositions are ana-
lyzed in cognitive-discursive and theolinguistic perspectives, which makes it possible to reveal their role in
shaping the normative and value orientations of the text. The need for such an analysis is identified and justi-
fied by the absence, in existing research, of corpus-based annotation of antonymy and of a reconstruction of
the hierarchy of value levels in the treatise. On the basis of a comprehensive semantic-cognitive, contextu-
al-discursive, and componential analysis, the author argues that antonymy functions as a framework for the
cognitive organization of the text, linking the natural -philosophical description to the ethical-religious norm.
Particular attention is paid to the relationship between lexical antonymy and conceptual oppositions that func-
tion at the levels of argumentation. It is shown that in a philosophical and religious text, antonymy performs
not only a nominative but also a cognitive-organizing function, structuring semantic fields and ensuring the
internal connection of the treatise. Based on a comprehensive semantic-cognitive, componential and contex-
tual-discursive analysis, the author suggests that antonymy functions as a framework for the cognitive organi-
zation of the text, linking the natural philosophical description with the ethical-religious norm. Of particular
significance is the conclusion that the oppositional pairs function as semantic “axes” around which the argu-
mentation of the treatise is structured, enabling a transition from the description of the structure of the world
to the interpretation of human responsibility and spiritual choice. The results obtained may be directly em-
ployed in further research in cognitive linguistics and theolinguistics, as well as in the development of spe-
cialized lexicographic projects. The identified and systematized antonymic oppositions form a reliable empir-
ical basis for the subsequent thesaurus-based description of al-Farabi’s religious vocabulary, making it possi-
ble to clarify the structure of key concepts and their axiological interrelations. The proposed annotation of the
material and its distribution across semantic levels open up the possibility of a more precise reconstruction of
the thinker’s conceptual picture of the world and may be used in the preparation of dictionaries, academic
courses, and research studies devoted to the language of philosophical and religious discourse.
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Introduction

Contemporary trends in linguistic research are increasingly oriented toward the study of language as a
mechanism of conceptualizing and interpreting experience. Within the framework of cognitive semantics,
linguistic units are viewed [1-7] not only as elements of a sign system, but also as means of fixing stable
ways of understanding reality that have been developed within a particular cultural tradition. For philosophi-
cal-religious texts, this approach acquires special significance, since cognitive structures in them are insepa-
rable from the normative and axiological interpretation of the world: the description of being is inevitably
linked with evaluation, and cognition—with the formation of normative guidelines for behavior and thought.
One of the key mechanisms of such meaning organization is antonymy. In classical lexicology, antonymy is
interpreted as a relation of semantic opposition between words (opposites / opposite words) [8-10]; however,
in relation to philosophical-religious discourse this definition proves insufficient. In modern linguistics,
antonymy is also treated as a discourse-conditioned mechanism: it has been shown that negation and the type
of opposition (graduality/complementarity) systemically influence the interpretation of the oppositional
poles, which is crucial for the shift from lexical antonymy to conceptual oppositions [11]. In such texts, op-
positions are realized not only at the level of individual lexemes, but also in the form of fixed formulas, cli-
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chéd series, Qur’anic and hadith quotations, in which antonymic opposition receives a culturally and theo-
logically sanctioned interpretation. As a result, antonymy functions as an indicator of the cognitive partition-
ing of the world, forming semantic axes and linking the natural-philosophical description with the ethi-
cal-religious norm. For the Arabic philological tradition, the analysis of antonymy is further complicated by
terminological factors. The notion of _slax ¥ (_al-addad ) in classical lexicography was used ambiguously
and often covered both proper antonymy and the phenomenon of intra-word opposition (enantiosemy) [12;
72, 13-16]. Within the Arabic rhetorical tradition, opposition is actively analyzed through the concept of
_@3b k1 (_at-tibaq ), which is interpreted as the correspondence of words with opposite meanings within a
text and performs a meaning-forming function in speech [17]. Contemporary studies confirm that _at-tibaq
is closest to the modern category of “antonymy” and reflects not only formal difference, but also the discur-
sive correlation of opposites [18-19]. This circumstance requires a strict methodological distinction of the
criteria of antonymy in the analysis of medieval treatises and an appeal to the contextual-discursive level,
where oppositions acquire conceptual and axiological load. In Russian linguistics, Arabic antonymy in a con-
trastive (Arabic—Russian) perspective was examined in the monograph by the author of this article,
F.Z. Mamedova [20-21], which proposes cognitive-discursive criteria and a typology of antonymic relations
relevant for the analysis of different texts. The present study relies on these ideas as applied to Abu Nasr al-
Farabi’s treatise “Magalat ar-rafiqa fi ustl ‘ilm at-tabi‘a”.

In the contemporary Kazakh tradition of studying al-Farabi’s legacy, the treatise “Magalat ar-rafiqa f
usiil ‘ilm at-tabi‘a” [22] has received a theolinguistic interpretation in the works of R. Mukhitdinov [23],
where the religious-terminological apparatus is analyzed, and more broadly, the philosophical-terminological
context of al-Farabi’s heritage, including the analysis of the concept of “ilm”, developed in the studies of
A.A. Mustafayeva [24]. Contemporary Kazakh scholarship increasingly addresses the linguistic and concep-
tual dimensions of al-Farabi’s heritage, including terminological and source-critical studies. Thus, contempo-
rary scholarship of al-Farabi’s heritage is developing along several major lines—theolinguistic, terminologi-
cal, and source-critical—which collectively provide a necessary scholarly foundation for a more profound
cognitive and axiological analysis of his works [25-26]. At the same time, antonymy in these works is not
considered as a systemic cognitive-axiological mechanism: there is no corpus annotation of antonymic oppo-
sitions, the cognitive axes of the treatise have not been reconstructed, and no hierarchy of value levels de-
rived from the empirical data of the text has been proposed. The present study is aimed at filling this gap,
with Abu Nasr al-Farabi’s treatise “Maqalat ar-rafiqa fi ustl ‘ilm at-tabi‘a” as its object of analysis. The sub-
ject of the study is formed by antonymic oppositions realized in the treatise both at the lexical level and in
the form of fixed formulas and precedent expressions which form axiologically charged binary structures.
The aim of the study is to identify and systematize the antonymic oppositions of the treatise and to present
them as axiological dyads (value/anti-value) that reflect the cognitive organization of meanings and norms in
religious-philosophical discourse. The tasks of the study are to refine the criteria for identifying antonymy, to
extract a corpus of oppositions, to distribute the units identified across semantic domains (cosmogony / an-
thropology / ethics) and across the levels of the text’s value hierarchy, and to present the results in the form
of annotated tables as an empirical basis for subsequent lexicographic and thesaurus-based description. It is
assumed that the antonymic oppositions in the treatise do not constitute a set of isolated pairs, but rather a
framework for meaning-generation: they link descriptive fragments with the normative-axiological layer,
ensuring the transition from explaining the structure of the world to interpreting human responsibility, spir-
itual choice, and religious norm. The novelty of the study lies in the fact that antonymy is treated as a cogni-
tive-axiological mechanism of text organization rather than as a purely lexical opposition; a hierarchy of the
treatise’s value levels is proposed and the oppositions are distributed across these levels on the basis of em-
pirical data, and a corpus-based table is constructed with typological annotation and indication of their argu-
mentative function and textual locus.

Unlike existing studies, this work considers antonymy not only as a lexical-semantic phenomenon, but
also as a systemic indicator of the cognitive and axiological organisation of philosophical -religious text. For
the first time, an attempt is made to quantitatively record antonymic oppositions with their distribution across
value domains and typological models. This approach allows us to move from a qualitative description to the
reconstruction of the internal semantic architecture of the treatise on an empirical basis.

The term “cosmogonic” is used in the article in a philological sense — to denote passages describing
the (&1 & » 1= )V (creation of the world “(universe)”, in Islamic tradition, associated with the idea of divine cre-
ation and the establishment of order) and the order of creation in the theocentric perspective of the text, ra-
ther than in the sense of non-Islamic mythological models.

66 BecTHuK KaparaHguHckoro yHuBepcuTeTa



Antonymy as an indicator of...

Materials and Methods

The study is based on the Arabic text of the treatise, with the Russian translation used as an auxiliary
tool for interpretation. The methodological toolkit includes semantic-cognitive analysis of antonymy, com-
ponential analysis, contextual-discursive verification, phraseological identification of fixed formulas and
precedent expressions, intertextual marking, as well as elements of quantitative description (distribution of
oppositions across domains and levels). Corpus-based studies demonstrate that antonymic pairs function as
markers of textual organization and argumentation, thereby providing methodological grounds for the identi-
fication, quantification and distribution, of oppositions across functional domains of the text [27]. The appli-
cation of this methodological complex made it possible not only to identify a system of antonymic opposi-
tions, but also to trace the patterns of their distribution in the structure of the treatise's argumentation. This
created the basis for analysing their cognitive-axiological functions.

Results and Discussion

The analysis has shown that the antonymic oppositions in the treatise form a hierarchically organized
system in which natural -philosophical, anthropological, and religious-moral contrasts are interconnected
and subordinated to a common axiological logic. Cosmogonic dyads (‘movement/stillness’ A4S / (S,
‘heat/cold’ 5, [ 825, 4, “light / darkness’ b33 / 4d L) form the ontological basis of the picture of the world;
however, they are incorporated into a value-laden interpretation, since they correlate with notions of divine
order, life, and spiritual activity. Moral-religious dyads (‘good / evil® ‘& / <& el / éhy aa 22 ‘wickedness,
debauchery / godliness, piety’ Us> 8/ s 3) perform a normative function and set up an “axis of norm,”
shifting the discussion from the description of natural processes to the understanding of human behavior.
Phraseologically marked dyads (‘the hidden (the invisible world) / the manifest (the witnessed world)’ < & 1l
| 3¢k 1 ‘paradise / hell (fire)” 41/ )b 1 “fear / hope” <2 I / s, 1) consolidate these oppositions in
fixed religious formulas and intensify their axiological charge. Systematisation of the identified oppositions
showed that they are distributed across stable semantic levels and form a multi-level value structure of the
text. For a clear representation of this model, their distribution is summarised in a table.

Table 1
Hierarchy of Axiological Levels in the Treatise “Magqalat ar-rafiqa fi usil ‘ilm at-tabi‘a”

Level of Axiological
Conceptualization

Level Characteristics

Typical Antonymic Dyads

Function within the Cogni-
tive-Axiological Structure

1 Spiritual-Theological
(core)

Forms the basic scale of
knowledge of God and onto-
logical orientation

Us3/4d b ‘light / darkness’

(In the Islamic worldview: ‘light’ is often
associated with guidance, true knowledge and
divine light; ‘darkness’ with delusion, igno-
rance, spiritual closed-mindedness)

u & 1 /33 ) ‘the hidden (the invisible
world) / the manifest (the witnessed

world)’. «dll /adl closeness -distance’

Defines the highest norma-
tive center and the initial
value axis of the treatise

2 Moral (norm/deviation)

Regulates ethical and reli-
gious behavior and the evalu-
ation of actions

357 5A ‘good / evil’. Asars dells/ ‘obedi-
ence / disobedience (sinful disobedience),
s8/ )54 “wickedness, debauchery / godli-
ness, piety’ us>/ Ji= ‘justice / injustice, arbi-
trariness’

Provides a normative inter-
pretation of human activity

3 Intellectual
(knowledge/ignorance)

Conceptualizes knowledge as
a spiritual value

o =/ Jde ‘knowledge / ignorance’. ol 2 I 53
<> Je» I14d I “light of reason / darkness of
ignorance’

Links epistemology with the
spiritual and moral scale

4 Emotional (modalities of
religious experience)

Reflects the inner states of
religious experience

/ raef* ¢\, / G sahope’

Regulates the balance be-
tween religious motivation
and spiritual dynamics

5 Anthropological (human
condition)

Describes the psychophysio-
logical and spiritual states of
a person

> 3/ cyaql - living heart / dead
heart’. Islamic meaning: ‘heart’ as the centre
of spiritual perception and faith; “living” per-
ceiving the truth, ‘dead’ spiritually closed.
a8 4/ a53— ‘waking / sleeping’.

In theolinguistics: can metaphorically encode
spiritual activity/passivity.

Reinterprets physiology in
terms of spiritual activity

6 Cosmogonic and physio-
logical (natural phenom-
ena)

It forms the ontological and
natural philosophical basis of
the worldview

48 » [ OsS~ ‘movement/stillness’.

0 /335 2 ‘heat/cold’.

8L & [ &ge— “life/death’.

el /i wT— “top/bottom’ (in philosophical
and religious texts, often correlates with the
hierarchy of being/degrees).

Provides a connection be-
tween the physical and spir-
itual hierarchies of existence
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The data in Table 1 show that the antonymic oppositions in the treatise do not form a random list of lex-
ical contrasts, but a hierarchically organized system of axiological dyads in which each level performs its
own function within the cognitive-normative structure of the text. The hierarchy is built according to the
principle “core — derived levels”: the spiritual -theological layer sets the initial interpretive scale, while the
moral, intellectual, emotional, anthropological, and cosmogonic-physiological levels unfold it in more spe-
cific domains. At the spiritual-theological level, oppositions are fixed that form the basic normative center of
the treatise. Their function lies in providing the “upper” frame of meaning: light is interpreted as a sign of
divine guidance and true knowledge, whereas darkness correlates with the loss of spiritual orientation and a
lack of “vision” of meaning. It is significant that this level serves as the source of metaphorical projection to
the other levels: cognitive and ethical meanings are subsequently described through the models of
“light/darkness,” “proximity/remoteness,” “manifest/hidden.” The moral level is represented by dyads that
mark norm and deviation. Functionally, this is a “regulative” layer: the oppositions structure the space of the
permissible/non-permissible and set an evaluative interpretation of actions. It is important that the moral dy-
ads are systematically correlated with the theological core: ethical norm is justified not only as a form of so-
cial regulation, but also as a consequence of spiritual orientation (movement toward 3 and distancing from
id L), At the intellectual level, knowledge is conceptualized as a spiritually significant value, and igno-
rance—as a state of closedness and “darkness.” In this way epistemological categories acquire a pronounced
axiological charge: cognition is understood as a form of inner enlightenment and as a condition for correct
orientation within the ethical -religious scale. This confirms the claim that in the discourse under analysis the
cognitive and the normative are not separated: knowledge performs not only a descriptive but also a val-
ue-orienting function. The emotional level reflects the modalities of religious experience and performs a bal-
ancing function: fear and hope regulate spiritual motivation and the dynamics of inner states. Unlike binary
ethical positions, the poles here are not distributed as “value/anti-value” in a strict sense: the dyad has a
functionally ambivalent character, since both modalities are necessary for maintaining religious discipline
and stability. The anthropological level (the states of wakefulness/sleep, as well as the implicit models of the
“living/dead heart™) shows that the physiological and psychic condition of the human being in the treatise is
reinterpreted through the lens of spiritual activity/passivity. This is manifested in the fact that “bodily” de-
scription is systematically translated into the language of inner states and evaluations, and the central node of
conceptualization becomes the heart as the locus of spiritual perception. Finally, the cosmogonic and physio-
logical level forms the natural-philosophical basis of the picture of the world, yet does not remain neutral
description. These oppositions are incorporated into a value-laden interpretation through metaphorical pro-
jections: movement correlates with vitality and activity, rest—with staticity; top/bottom—with the hierarchy
of being; life/death—with the ultimate meanings of human existence. Thus, natural oppositions become part
of a unified cognitive-axiological architecture. Overall, Table 1 makes it possible to reconstruct the key
mechanism of meaning-generation in the treatise: antonymic dyads function as cognitive “axes” that connect
cosmogonic and anthropological description with the ethical -religious norm, ensuring the transition from
explaining the structure of the world to the normative interpretation of human life and the spiritual world.

The hierarchy of axiological levels presented above makes it possible to identify the value architecture
of the treatise and to show how antonymic dyads are distributed across different domains. However, this in
itself does not exhaust the analysis: for an understanding of the mechanisms of meaning-generation, it is im-
portant to clarify by which specific linguistic means these oppositions are realized and which types of anto-
nymic relations underlie them. In this regard, the next step of the study is a typological analysis of antonymy.
It makes it possible to consider the identified dyads not only in terms of their axiological function, but also
from the perspective of the semantic organization of opposition, which in turn allows us to trace how differ-
ent types of antonymy—complementary, gradable, conversive, and contextual—serve different levels of the
treatise’s value hierarchy. Below we present the main types of antonymy attested in the treatise, with an indi-
cation of their functional role.

Complementary antonymy (A / not-A). In the treatise, this type sets rigid ontological boundaries and is
used primarily in the section on creation and the “unfolding” of the world order. Pairs such as < 2 11 / 32ld 1
— ‘the hidden (the invisible world) / the manifest (the witnessed world)’ and &~ 11/ Jb 1 — “paradise / hell
(fire)’. Islamic meaning: the normative axis of retribution and the ultimate consequences of choice, are not
described as simple opposites; they are embedded in the model of transition cxp Jle cu & I ) o Nle salgd I —
‘from the hidden world to the visible (evident) world” and mark the fundamental poles of reality.
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Gradable antonymy. Examples include .\~ / 325, 2 (within the model ¢ & L) 5 =133 — “natural
qualities temperaments/elements) and temperament, mixture” (in the context of natural philosophy and medi-
cine), where z!% «l 5 JIxi el — ‘mixture (combination) and moderation/balance’ are important), Js /4 o —
‘light / darkness’ (as a scale of enlightenment: Js3al2 I A b Jea 1), i 58 11/ a6 s els ) ) “degree/stage
of fear / degree/stage of hope’ (the term ot = is often used in a spiritual-ethical register, the balance of reli-
gious experience). Gradable oppositions dominate in the natural -philosophical explanation, describing dy-
namics, equilibrium, and transitions. Between the poles there can be degrees/intensity, a middle point, and
intermediate stages.

Conversive antonymy (change of direction/role) is presented in a conceptually loaded way in the epi-
sode of the creation of the intellect through J&: & / , = — ‘turned (approached) / turned away (moved
away)’. Here antonymy expresses a vector (direction of action) rather than a quality: J» 3 is conceived as a
turning toward the source of knowledge (326 w2 Il 54 8 el o ) — “drawing (receiving) knowledge
and insight from God”), while _\ ) is understood as a turning «downward» toward the world and the trans-
mission of what has been received (2% G!a 3 L sgasl &l 44— ‘endowing creations with what God has
placed in them”).

Contextual antonymy (generated by argumentation). Such oppositions appear where the author polemi-
cally differentiates loci and channels of acquiring knowledge. The most illustrative examples are: <13 1 /
gLl — ‘heart / brain’ (in the debate about the *locus of the intellect* — 4S5 1 — his abode is the
heart” (about reason/intellect in discussion).... 5 ol se ) ae)3 43l 2 glall— ‘and if anyone claims that it (the
mind) is in the brain...” (introduction of a polemical position) &l = / Je&a — ‘knowledge / ignorance’, as well
as s/ okl o — ‘manifest/hidden, internal’, a5 #Ua )l — “obvious revelation’, o>z 5o s I bl I —
‘inner (secret) inspiration/revelation of the “Holy Spirit” (zso =2 1)’ (it is advisable to give a brief remark
on the meaning of the term in the context of the treatise), which are regularly reinforced by the metaphor of
light/darkness, turning them into a conceptual opposition. Such antonyms mark problematic nodes and dis-
tribute correct/erroneous interpretation. It is precisely this that allows us to interpret the oppositions as a
framework of meaning-generation, where opposition becomes an instrument for translating “how the world
is structured” into “how the human being ought to be structured.”

For a more objective representation of the role of antonymy in the organisation of philosophical and re-
ligious discourse, a quantitative analysis of the corpus of identified oppositions was conducted. Corpus-based
studies have demonstrated that antonymic pairs exhibit stable patterns of co-occurrence and positional distri-
bution in written discourse, therefore the frequency profile of antonymy can be regarded as an empirical in-
dicator of textual organization [28]. In this article, quantitative analysis refers to the systematisation and
counting of antonymic pairs, followed by their distribution according to typological models and axiological
levels. This approach allows us to move from a qualitative description to an empirically confirmed recon-
struction of the semantic architecture of the text. As a result of a continuous sampling from the text of the
treatise, more than 40 stable antonymic oppositions were identified, represented both at the level of individu-
al lexemes and as part of phraseological formulas, Koranic quotations, and conceptually marked discursive
fragments. Quantitative distribution showed that the highest concentration of oppositions is observed in the
spiritual-theological and moral-religious segments of the text, which indicates their central role in the for-
mation of the treatise’s value system. It is in these domains that antonymy acts as a mechanism of normative
interpretation, structuring the argumentation through the oppositions “light/darkness,” “obedi-
ence/disobedience,” “closeness/distance,” “good/evil.” At the same time, a significant number of oppositions
are also found in the cosmogonic and natural philosophical layers, where contrasts initially describe the
physical and ontological characteristics of the world (motion/rest, heat/cold, life/death), but are then incorpo-
rated into a broader axiological model. This confirms the hypothesis that the natural philosophical descrip-
tion in the treatise serves as the basis for further spiritual and ethical interpretation. Thus, quantitative analy-
sis demonstrates that antonymy is distributed unevenly throughout the text and is concentrated primarily in
those fragments where there is a transition from the description of the structure of the world to the under-
standing of human behaviour and spiritual responsibility. The systematisation of the identified oppositions
made it possible to distinguish four main types of antonymic relations, each of which serves a specific area
of argumentation and performs a specific cognitive function.

Cepus «dunonorusa». 2026, 31, 2(122) 69



F. Mamedova, A. Mustafayeva et al.

Table 2
Typological distribution of antonymic oppositions in the treatise (quantitative-functional model)
Ne  |Type of antonymy |Number of Share in Functional role in the text | Typical examples
identified pairs |corpus
1 Complementary 12 27 % Forms rigid ontological < 2 I/ 8ed I — ‘the hidden (the invis-
antonymy (A/not-A) boundaries and polar states |ible world) / the manifest (the witnessed
of reality world)’
Ball/ 5 M — ‘paradise / hell (fire)’
e /3 a— “life/death’
2 Gradual antonymy |14 32% Describes intensity scales, |,s4/3d b -‘light / darkness’
equilibrium, and transition- |3, /335, 2+ — ‘heat/cold’
al states pbachd 1/ a6acla ) ) -‘degree/stage of
fear / degree/stage of hope’ (the term
ol is often used in a spiritual-ethical
register)
3 Conversive 6 14 % Expresses the direction of |d: &/, sl — ‘turned (approached) /
antonymy action, change of roles, and |turned away (moved away)’
dynamics of movement slel/di w1 —<top/bottom’ (in philo-
sophical and religious texts, often corre-
lates with the hierarchy of be-
ing/degrees)
4 Contextual 12 27 % Occurs in argumentation |13 1l /¢l lheart / brain® -
antonymy and marks semantic nodes |4 S.« 3 - ‘his abode is the heart’
of interpretation (about reason/intellect in discussion).
slasyaetyadl o 8¢kl —and if any-
one claims that it (the mind) is in the
brain...” (introduction of a polemical
position).
= [ Jde> -‘knowledge / ignorance’
o33dia W/Ad b de W — “light of rea-
son / darkness of ignorance’.
Total: 44 100 %

The calculation is based on corpus extraction of antonymic oppositions from three articles of the trea-
tise. As can be seen from the data in the Table 2, gradual antonymic oppositions demonstrate the highest fre-
guency (32 %), which indicates the dominance of scale models of conceptualisation in the natural philosophy
and anthropological sections of the treatise. Complementary and contextual antonyms are represented evenly
(27 % each), forming the main semantic “axes” of argumentation. The least pronounced type is conversive
antonymy (14 %), which is explained by its local functioning in episodes related to the description of di-
rected action and the mediating role of reason.

Conclusion

The article has shown that antonymy in the treatise functions not as a set of isolated lexical oppositions,
but as a system-forming mechanism of the text’s cognitive and axiological organization. It has been estab-
lished that antonymic pairs form a hierarchy of value levels, in which the spiritual -theological layer sets the
initial interpretive scale, while the moral, intellectual, emotional, anthropological, and natural -philosophical
levels unfold it in specific semantic domains. It has been demonstrated that oppositions act as cognitive “ax-
es,” linking descriptive fragments with the normative-evaluative frame and ensuring the transition from ex-
plaining the structure of the world to interpreting human responsibility and spiritual choice. It has been clari-
fied that, typologically, antonymy is represented by complementary, gradable, conversive, and contextual
relations, each of which serves different zones of argumentation and different levels of the value hierarchy. It
has been shown that the frequent co-occurrence of antonymy with normative markers translates semantic
opposition into the format of axiological dyads of “value/anti-value.” The results obtained can be used as an
empirical basis for subsequent lexicographic and thesaurus-based description of the religious vocabulary of
the treatise.

The study allows us to consider antonymy as a universal cognitive mechanism of philosophical and re-
ligious discourse, ensuring the transition from the description of the world order to the interpretation of the
spiritual state of man. In this sense, antonymic dyads act as a link between ontology and ethics, forming a
holistic conceptual model of the treatise.
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A0y Hacwpip aa-®apadunin Magqalat al-Rafi‘a fi Usal ‘Ilm al-Tabi'a
TPAKTATHIHAAFbl AHTOHUMHUS KOTHUTUBTIK JKOHE AKCHOJIOTHUSJIBIK
KOHUENTYAJAAHABIPY YAepicTepiHiH MHAUKATOPHI peTiHae

Makanaga aHTOHUMHSA  (GWIOCOQMSUIBIK-TIHM ~ AUCKYPCTaFbl ~ KOTHUTHBTIK  JKOHE  aKCHOJOTHSJIBIK
KOHLIENTYaJH3alUIHBIH HETi3ri MexaHu3MaepiHiH Oipi peringe ©0y Haceip on-®dapabuniy «Makamat ap-
padura ¢u ycyn uiMm ar-trabua» TpaKTaThl HETi3iHAE KapacThIPbUIAAbL. 3epPTTEYaiH ©3EKTiIiri aHTOHUMHSHBI
TEK JIEKCHKa-CeMAaHTHKAJbIK KYOBUIBIC pETiHAE FaHa €Mec, OpTaFachIpiabIK apa® MoTiHJAepiHAe MaFblHA
TyIOBIPYABIH JKYHe Kypaylibl Kypajibl peTiHAe KaiiTa maiipiMaay KaXeTTUIriMeH Herizfeneli. AHTOHHMIIK
OMIO3ULMSIAPIBIH alphIKIIa Oenriiepi KOTHUTHUBTIK-AUCKYPCHBTIK JKOHE TEOJMHTBUCTHUKAJIBIK TYPFBIIAH
TaJJAaHBIIN, OJIAPIBIH MOTIHAEr1 HOPMATHBTIK Opi KYHIBUIBIKTHIK Oafmapiapibl KaJlbIITACTBIPYFa KaThICHI
aHBIKTaNmagpl. MyHAail TangayaslH KaXeTTUIIT aHTOHUMHSHBIH KOpIyC IeHreiiHne TaHOamaHOaybl >KoHE
TPaKTaTTaFbl ~ KYHJIBUIBIKTBIK ~ HEPAPXUSHBIH  TOJBIK  PEKOHCTPYKLMSIAHOAYBl — CHSKTBI  FBUIBIMH
OJIKBUIBIKTapMEH aifKbIHAamabl. KeleHai ceMaHTHKAIBIK-KOTHUTHBTIK, KOHTEKCTYaJIIbl-IUCKYPCHBTIK KOHE
KOMIIOHEHTTIK TajJJay Heri3iHAe aBTOpP aHTOHMMHMS MOTiHHIH KOTHHTHBTIK YHBIMIACYBIHBIH TipeK KaHKACHI
peTiHge KpI3MeT aTKapaisl JereH OOoDKaM YCHIHBUIAJBL; OJ1 HATYPQHIOCO(QHSIIBIK CHIATTAYIbl dTHKAIBIK-
IIHM HOpMa JKyHeciMeH OailaHbICTBIppUIaNbl. Epeximie Hazap JIEKCHKAIBIK aHTOHMMHSHBIH apTyMeHTalust
JeHreifinae KbI3MET eTeTiH KOHIENTYalIOblK KapaMa-KapChUIBIKTapMEH apakKaThlHAChIHA —ayAapbLIajiblL.
OnnocoPUsIIBIK-IHA  MOTiHJIE AHTOHMMHS TEK HOMHHATHBTIK €MeC, COHBIMEH Karap KOTHHTHBTIK-
YHBIMIACTHIPYIIBI KBI3MET aTKapaThIHbI, MaFbIHAIBIK OpicTepi KYpBUIBIM/AIl, TPAKTATTHIH 111K TYTaCTHIFBIH
KaMTaMachl3 eTeTiHI KepceTilemi. 3epTTey HOTWKECIHAE aHTOHMMIIK ONIO3MIVSIAPIABIH  PyXaHH-
TCOJIOTHSUIBIK, aJaMI'ePLIIK, WHTEJUICKTYaJIbIK, SMOIMSUIIBIK, AHTPONOJOTHSIIBIK JKOHE KOCMOTOHUSIIBIK
JeHreiinepli KaMTUTBIH HepapXUsUIBIK JKyHe KypalThIHBI noneinneHeni. COHBIMEH KaTap aHTOHMMUSHBIH
OPTYpJi THUNTEpi apryMEHTALMSHBIH OPKWIbI aliMaKTapblHa KbI3MET €Till, CeMaHTHKAaJbIK Kapama-
KapCBUIBIKTBI  «KYHABLIBIK/aHTUKYHABUIBIKY  TYPIHIETI aKCHONOTHSIBIK —JHajanapra aiHaJIbIPaThIHEI
aikpiHaananel. Kapama-KapChbUIBIKTapIbIH TPaKTaT apryMEHTAlUsIChl KYPBUIATHIH MAarbIHAIBIK «OCHTEp)
peTiHAe KBI3MET ETEeTiHi JKOHE COJI apKBUIbI QJIEMHIH KYpPBUIBIMBIH CHIIATTayJaH aJaMHBIH KayalmKepIIiIiri
MEH pyXaHH TaHAay[bl TYCIHAIpYre KOIly jKY3ere acaThlHbl Typaibl TYXKBIPBIM €pEKIIe MOHre He. AJIBIHFaH
HOTIKENep/i KOTHUTHBTIK JIMHIBUCTHKA MEH TEOJMHIBHCTHKA CalajapblHIarbl KeHiHI1 3epTTeyiep/e, COH-
Jaif-aK apHaWbl JIEKCHKOTpausuIbIK skobamapasl o3ipieyne Tikenedl KoimaHyFa Oomaipl. AHBIKTAIIBII,
JKYHENIEHTeH aHTOHMUMIIK ommno3unusap on-PapaOumiH MiHM JIEKCHKACBHIH Te3aypyCTHIK TYPFBIIAaH
cUrmaTTayra OepiK SMIUPHUKAIBIK HETi3 KaJIBITACTBHIPHIN, HETI3r1 YFRIMIAPIBIH KYPBUIBIMBI MEH OJIapAblH
KYHIBUIBIKTBIK ~OalTaHBICTaphIH HAKThUIAyFa MYMKIiHIIK Oepemi. Marepuanapl TaHOanay MEH OHBI
MarblHAJBIK ~JICHreinep OOWbIHIIA OKIKTEY OWIIBUIABIH KOHIENTYaJABIK oJeM OeHHeciH [omipek
PEKOHCTPYKIMSIIAYFa JKOJ allbll, (GHI0CO(PUIIBIK-IiHA AUCKYPC TiTiHE apHAIFaH CO3IIKTEPIi, OKy KypcTa-
PBIH JKOHE FHUIBIMH 3epTTeyJIepAl JalibIHAayAa Tali1alaHbUTYbl MYMKIH.

Kinm ce30ep.: aHTOHHMUS, KOTHUTUBTIK JTUHTBUCTHKA, aKCHOJIOTHS, KOHIETITYITaHABIPY, KYHIBLUIBIK.
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AHTOHUMHSA KAK MHIMKATOP KOTHUTUBHON M aKCHOJIOTHY€eCKOH KOHIENTYAJIU3alUU B
TpakTate A0y Hacpa anb-®apadu «Makasart ap-padura ¢pu ycysa wim ar-tradua

CraTbs paccMaTpHuBaeT MpodJieMy aHTOHUMHHU KaK OJHOTO W3 KITFOUEBBIX MEXaHHU3MOB KOTHHUTHBHOW W aK-
CHOJIOTHYECKON KOHIENTYaTH3alud B (QII0co(CKO-peTMrio3HOM ANCKypce Ha Marepuaie Tpaktara A0y
Hacpa anp-®apabu «Makanat ap-padura ¢pu ycyn wiM ar-tabua». AKTYyalbHOCTh UCCIIETOBaHUS 00YCIIOB-
JIeHa HEOOXOJMMOCTBIO TIEPEOCMBICTICHUSI aHTOHUMHH HE TOJBKO KaK JIEKCHKO-CEMAaHTUYECKOTO SBJICHUS, HO
M KaK CHCTEMOOOPa3yIOIIEro CPEeCTBa CMBICIONIOPOKACHNUS B CPETHEBEKOBBIX apaOCKUX TeKCTax. Xapak-
TEpHBIC YePTHl AHTOHHUMHUYECKHUX OIIO3WINI aHAIU3UPYIOTCS B KOTHHTHBHO-IWCKYPCHBHOM W TEOJHHTBH-
CTHYECKOM acCIIeKTaX, YTO MO3BOJIET BHISBHTH MX y4acTHe B (POPMHUPOBAHUH HOPMATHBHBIX M IIEHHOCTHBIX
OpUEHTHPOB TeKcTa. [10TpeGHOCTE B MTO00HOM aHalH3e HICHTUPUIUPYETCS U 000CHOBEIBAETCS OTCYTCTBU-
€M B CYIIECTBYIONINX HCCIICAOBAHUIX KOPITYCHOH pa3MEeTKA aHTOHUMHH U PEKOHCTPYKIINU HEPAPXUH LIEHHO-
CTHBIX ypOBHE#l Tpaktara. Ha OCHOBE KOMILIEKCHOTO CEMaHTHKO-KOTHUTHBHOTO, KOHTEKCTYalbHO-
JUCKYPCHUBHOTO ¥ KOMITOHEHTHOT'O aHAIIM3a aBTOP MPEIIOIaraeT, YT0 aHTOHUMHS (YHKIIMOHUPYET KaK Kap-
Kac KOTHUTHBHOM OpraHH3al[My TEKCTa, CBS3bIBAIONINI HaTypduiocodckoe onucanue ¢ ITUKO-PETUTHO3HOM
HopMoit. Oco0oe BHUMaHUE YACISETCS COOTHOIICHUIO JIGKCHYSCKOW aHTOHUMHUH C KOHIIENTYalbHBIMHU IIPO-
THBOIIOCTAaBJICHUSIMH, (YHKIMOHMUDPYIOIIMMH Ha YpOBHE aprymeHrtanuu. IlokaszaHo, uto B Quiocodcko-
peJ’[HFHOI}HOM TEKCTC AaHTOHUMMUA BBIIIOJIHACT HE TOJIBKO HOMI/IHaTl/IBHy}O, HO U KOFHI/ITI/IBHO-OpFaHI/By}OLL[y}O
(GYHKIHMIO, CTPYKTYPHPYS CMBICIIOBBIE MOJIS M 00ecrieyrnBasi BHYTPEHHIOIO CBsI3b TpakTara. JlokazaHo, 4To aH-
TOHHMHYECKHE ONIO3UIMU 00pa3yloT MEepPapXUUECKH OPraHM30BAHHYIO CHUCTEMY, BKIIIOYAIOIIYIO TyXOBHO-
TE0JIOTHYECKUH, HPABCTBEHHBINW, UHTEIUIEKTYaJIbHbIN, SMOLIMOHAIBHBINA, aHTPOMOJIOIMYECKHUI U KOCMOTOHHU-
yeckuil ypoBHH. [loka3aHo, 4TO pa3iUYHbIC TUIIBI AHTOHUMUHU OOCITYKHBAIOT Pa3HbIe 30HBI apryMEHTAIMU U
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HEepeBOAT  CEMAaHTHYECKYyI0  IPOTHUBOINOJOXKHOCTE B (OpMAT  aKCHOJOTMYECKHX  JIHaJ  «IEH-
HOCTB/aHTHLIEHHOCTBY. Oco00e 3HaueHHe UMEET BBIBOJ O TOM, YTO IPOTHBOIIOCTABJICHMUS BBICTYNAIOT CMbI-
CJIOBBIMH «OCSIMH», BOKPYT KOTOPBIX BBICTPAUBAETCS apTyMEHTALUs TPAKTaTa M OCYILIECTBIAETCS epexo OT
OINUCAHUS YCTPOMCTBAa MUpPA K MHTEPIIPETAI[NN YeJOBEUECKOH OTBETCTBEHHOCTU M AyXOBHOTO BbIOOpa. ITo-
JIy4€HHBIE PE3YNbTaThl MOTYT OBITh HEMOCPEICTBEHHO HCIIOIb30BAHBI B JATbHEHIINX paboTaxX MO KOTHUTHB-
HOH JIMHTBUCTHUKE U TEOJIHHTBUCTHKE, a TAKKe MPH pa3paboTKe CHEHATN3HPOBAHHBIX JTEKCUKOTPahHIECKIX
MPOEKTOB. BBIsBIEHHbIE U CHCTEMATH3UPOBAHHBIE AHTOHUMUYECKHE OMIMO3UIMU CO3IAI0T HAIEKHYIO SMITH-
pHYeCKyIo 6a3y A MOCIEAYIOIEro Te3aypyCHOTO OMHCaHUs PENUTHO3HOI Jekcukn anb-Dapabu, mo3Bomss
YTOUHUTbH CTPYKTYPY KJIIOUYEBBIX MOHATUN M UX LIEHHOCTHBIE B3auMOCBs3U. [IpeanoxeHHas pasMeTka Marte-
puana, pacrnpeneieHHe 0 CMBICIIOBBIM YPOBHSIM OTKPHIBAIOT BO3MOJKHOCTH 00Jiee TOUYHOH PEKOHCTPYKIINH
KOHIIETITYaJIbHOH KapTUHBI MUPA MBICIHTEIS U MOTYT OBITH MICIIOJIE30BaHbI IIPH ITOJITOTOBKE cIoBapei, y4ueo-
HBIX KYPCOB H HCCIIEJOBaTEIILCKUX PaboT, MOCBIMEHHBIX S3bIKY (QHIOCO(PCKO-PETUTHO3HOTO JUCKYpCa.

Knrouegvie cnosa: AHTOHUMMSA, KOTHUTHBHAsA JIMHIBUCTHKA, AKCHOJIOIUA, KOHICHTYyaJIu3alus, HEHHOCTb-
AHTHICHHOCTbD.
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