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The image of Abai in the works of Alash intellectuals:
spiritual continuity and ideological harmony

This article analyzes the image of Abay Kunanbayuly in the works of Alash intellectuals, emphasizing the
spiritual continuity and ideological unity between his heritage and the national idea of the Alash movement.
The study shows how key figures of this movement—such as Alikhan Bokeikhan, Akhmet Baitursynuly,
Mirzhakyp Dulatuly, Magzhan Zhumabay and others—rethought and adopted Abai’s philosophical, moral
and pedagogical view in connection with their desire to rejuvenate and revitalize Kazakh society. Abai is
considered not only an outstanding poet, but also a profound thinker, whose teachings on justice, freedom,
moral responsibility, science and education formed the ideological basis of the Alash movement. Particular
attention is paid to the concept of the «complete man» (tolyq adam), which shaped the intellectual landscape
of Kazakh political and cultural thought at the beginning of the 20th century. The idea of individual self-
improvement through knowledge, reason, virtue and enlightenment found great resonance with the goals of
the Alash activists: national awakening, social modernization and resistance to colonial oppression. Through
his works, Abai laid the foundation for a new cultural and moral model, which Alash leaders developed in the
context of the political and historical challenges of the early 20th century. The interaction between Abai’s
philosophical thought and the civic engagement of the Alashorda is examined as a key element in understand-
ing the evolution of modern Kazakh identity. Based on a textual and comparative analysis, the article
highlights direct and indirect references to Abayev’s legacy in prose, poetry, journalism, and the political
works of the Alash authors. It also shows how the image of Abai passed into the cultural memory of the
people and acquired a new meaning in the era of independent Kazakhstan. His moral and bourgeois ideals are
perceived today as a bridge between historical identity and the desire for modernity and global integration. In
this way, Abai’s influence on the Alash intelligentsia was not accidental, but consciously and deeply
ideologically shaped. His spiritual heritage continues to be an intellectual and ethical guide for modern
Kazakh society.

Keywords: Abai, Alash intellectuals, spiritual continuity, ideological harmony, national consciousness,
literary heritage.

Introduction

In the 19th century, the national awakening process began to gain momentum in Kazakh society. Dur-
ing this period of history, the spiritual revival of the people was based on the deep philosophical thoughts
and enlightening ideas of the great Abai. His legacy was not only a literary phenomenon, but also a spiritual
orientation that paved the way for the national identity and self-realization of the Kazakh people. A peculiar
role on this path is played by the Alash intellectuals, who continued the great ideas of Abai and strove for the
liberation and civilizational development of the people.

Alash’s characters managed to develop Abai’s worldview, views on human development, education, re-
ligion, language, law and freedom, and form them into a national idea. They recognized Abai as a spiritual
teacher and thinker and deeply expressed his image in their works. The ideological harmony of Abai and
Alash testifies to the spiritual unity of these intellectuals.

The study of the ideological harmony of the intellectuals Abai and Alash makes it possible to under-
stand the continuity of Kazakh spirituality and paves the way for the development of national ideology and
culture. In this era of independence, a deep understanding of its historical continuity plays an important role
in the renewal of national consciousness.

The purpose of the study is to analyze the image of Abai in the work of Alash intellectuals and to de-
termine their spiritual consistency and ideological consistency.

Obligations:
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— Analyze the main spiritual and ideological principles in Abai’s works;

— Determine the relationship of Alash characters to Abai’s legacy;

— Unlock the content of ideological harmony between Abai and Alash.

The hypothesis of the research is that the ideas of Alash and Abai are an important tool in the moderni-
zation of Kazakhstan and strengthening its cultural independence, and are the basis for the preservation and
transformation of the national code.

Based on the theoretical and practical meaning of the work; its aims are to study in depth the philosophy
of the characters Abai and Alash and their contribution to the national revival and uniqueness of the Kazakh
people.

The novelty of this study is the comprehensive and comparative analysis of how Abai’s concept of the
«tolyq adam» («complete man») and his spiritual and ideological heritage are reflected in the artistic and so-
cio-philosophical works of representatives of the «Alash» movement. Particular attention is paid to the depth
and form of this reflection—both at the level of artistic understanding and in the context of the social and
cultural ideas of the time. The practical significance of the work lies in the identification of the continuity of
the values of national identity, the idea of social renewal and approaches in the field of education. This al-
lows us to verify the significance of Abai’s philosophy and Alash’s thinking in the context of modern renew-
al processes of Kazakh society.

Research methods

Various complex research methods were used in this scientific article, which made it possible to
conduct a comprehensive and in-depth analysis of the reflection of Abai’s personality in the works of the
Alash intelligentsia. First of all, the historical-comparative method was used to identify the ideological and
spiritual continuity in the works of Abai and the Alash intelligentsia. For example, Akhmet Baitursynuly’s
conclusions on human education were compared in «The Teacher of Literature» («Adebiet tanytqys»), as
well as questions of morality, reason and spirit in Abai’s poems.

The method of text analysis (content analysis) made it possible to systematize conclusions about the
image of Abai from fictional and journalistic texts and analyze their content, structure and purpose.

In addition, philosophical and culturological approaches were used to explain the views of Abai and the
Alash intelligentsia on man, society, education and national rebirth. These methods served as the basis for
identifying similarities and differences in their worldviews.

The method of comparative literary analysis was intended to reveal the formation of the literary portrait
of Abai by comparing the features of his artistic image in the works of various authors.

Using the intertextual method, direct and indirect references to the words and thoughts of Abai were
identified in the works of such personalities as Mirzhakyp Dulatuly and Magzhan Zhumabayev, and
ideological consonants and connections between texts were analyzed.

The complex application of these methods ensured the integrity of the object of study and made it
possible to conduct a deeper study of the place of Abai’s heritage in the ideology of Alash and proved its
spiritual influence.

Results and discussions

Abai Kunanbayev occupied a central place in the spiritual and cultural life of the Kazakh people in the
second half of the 19th century. His philosophical thoughts, poetry and journalism reflected his desire for
enlightenment, moral purity and personal self-improvement. His ideas had a profound impact on a whole
generation of Kazakh educators and became the basis of the national awakening of the early 20th century [1;
122-165].

Of particular importance in Abai’s heritage are the concept of the «complete man» («tolig adamy) and
his reflections on conscience and morality. It turned out that these ideas coincided with the views of the
Alash National Democrats, for whom Abai became not only a poet, but also the ideological source of the
Kazakh national idea [2].

Alash personalities actively praised and popularized Abai’s work. Thus, Alikhan Bokeikhan was the
first to present his work to the European public and disseminated Russian-language translations of his poems
through the press. Akhmet Baytursynuly analyzed the language of Abai and portrayed him as a reformer of
Kazakh literature. These actions emphasize that the legacy of Abaev had not only a spiritual, but also a polit-
ical and social significance for the Alash movement [3].
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The cultural and educational program of the Alash Orda included the reform of the education system,
the development and standardization of the Kazakh language, the modernization of public consciousness and
at the same time the preservation of traditional values. In this context, Abai was perceived as a spiritual har-
binger of a movement whose ideas inspired the leaders of the Alash community to build an enlightened and
free society [4, 5].

Akhmet Baitursynuly, one of the most prominent representatives of the Alash movement and a reformer
of Kazakh culture, in his famous article «Kazakhtyn bas akyny» («The main poet of the Kazakhs») paid spe-
cial attention to the contribution of Abai Kunanbayev to the development of Kazakh literature. For him, Abai
was not just a poet, but a thinker who laid the foundation for a new type of personality—an educated,
thoughtful and responsible citizen [6].

Baitursynuly emphasized that Abai radically changed the perception of poetry in Kazakh society. He
wrote that Abai understood that the reason for the devaluation of poetry was not in the poetic form itself, but
in the way poets used their art—not for the sake of education or enlightenment, but for fundamental purpos-
es. For this reason, Abai has set itself the task of enhancing poetry and making it an instrument of enlighten-
ment, moral development and broadening of horizons [7; 207].

Akhmet Baytursynuly guotes Abai himself: «My goal is to sharpen the tongue and spread art. To en-
lighten the ignorant and open their hearts....» (Magsatim — til ustartip, 6ner saspaq. Nadanniii kdzin qoyip,
koiilin agpaq). The poet saw his duty in the spiritual awakening of people, in the development of aesthetic
taste and in teaching their native language and culture, also emphasizes that the poet saw his duty in the spir-
itual awakening of a culture of speech and its development. Baitursynuly proves that, unlike many other po-
ets who tried to hide the poverty of thought behind a beautiful form, Abai aspired to truth and depth: he
wrote simply, but meaningfully, conveying the essence of phenomena and concepts [8, 159—-163].

Akhmet Baitursynuly paid special attention to Abai’s attitude to the speech. He noted that Abai treated
artistic words with respect and reverence, elevating them from the position of entertainment to the level of
spiritual value. According to his understanding, poetry should be a means of cognition and self-
improvement, and not just entertainment. This is evidenced by the words of A. Baitursynuly proves: «Abai
looked at poetry with a different eye, treated it with a different respect and affection, and gave it a place on
the throne, not just a throne» (Abay dlefige basqa kdzben qarap, basqa qurmet, 1qilaspen kiitip alip, tor tiigili,
tagtan orin bergen)—that is, Abai gave poetry the most honorable place, giving it the function of moral and
intellectual education [9; 340-358.].

Thus, Abai Kunanbayuly appears in the assessment of Akhmet Baitursynuly as a reformer of Kazakh
literature and spirituality. According to the thinker, his poetic heritage is a test for the reader: not only does
the reader have to evaluate the work, but the work itself puts the reader to the test—in terms of his thinking
ability, sensitivity and spiritual maturity [10].

For example, Abai Kunanbayuly’s principle of «mind, heart, strength» in relation to human education is
in line with the pedagogical and moral principles reflected in Akhmet Baytursynuly’s «The Teacher of Liter-
ature» («Adebiet tanytqys»). Both thinkers presented reason and spiritual purification as the most important
values that lead a person to perfection.

Table 1
Comparative table: views of Abai and A. Baitursynuly

Abai Akhmet Baitursynuly
«Wisdom, willpower, and heart—keep all three in bal-  |«A person’s character improves through proper education
ance.» and upbringing.»
«The complete (perfect) person is one who is spiritually |«Literature and art are tools that shape the consciousness of
mature.» the people.»
«Philosophical thinking is a path to inner freedom and «The spiritual awakening of a nation begins with the indi-
moral integrity.» vidual.»

The comparative analysis revealed a deep ideological agreement between the views of Abai
Kunanbayuly and Akhmet Baitursynuly on issues of personal and spiritual development, as well as the for-
mation of national consciousness. Both thinkers considered human development as the cornerstone of na-
tional prosperity and emphasized the central role of morality, reason and education in building a harmonious
society (Table 1).
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This common goal shows that the roots of the ideological research of the Alash intelligentsia go back
primarily to the heritage of Abai. Abai’s philosophy not only inspired her, but also became a kind of moral
and intellectual guide on the way to the spiritual awakening of the people. Thus, Abai’s teachings form the
ideological core of the «Alash» movement and the basis of the spiritual platform on which the desire for a
renewal of Kazakh society was built.

One of the most prominent representatives of the Alash movement and the spiritual leader of the na-
tional liberation movement of the Kazakh people was Mirzhakyp Dulatuly. He highly appreciated the work
of Abai Kunanbaev and considered him a moral mentor of the nation. In his journalism and poetry, Dulatuly
consistently continued the tradition of Abaev. His article published in the Kazakh newspaper in 1914 is a
unique work that deeply reveals the social significance and mission of Abai as a thinker and poet [11].

In his works, in particular, in the famous collection «Oyan, Kazakh!» («Wake up, Kazakhs!»)
Mirzhakyp denounces ignorance, laziness and tribal thinking, repeating the motives of Abai. Like Abai, he
calls people to a spiritual awakening, an active attitude to life and awareness of their civic responsibility.
Therefore, his poetry is of an educational and constructive nature, repeating Abai’s «building words», which
Dulatuly considered the philosophical basis for the formation of a politically mature nation [12].

Mirzhakyp’s political rhetoric is closely linked to ethical guidelines that he adopted from Abai. This
creates a holistic image of a citizen who not only lives in society, but also understands his role in its trans-
formation.

Alikhan Bokeikhan, the political leader of the Alash Orda, also attached great importance to Abai. In
his works, Abai is depicted as a figure of historical significance who played a key role in the transition of
Kazakh society from traditionalism to modernization. Alikhan Bokeikhan considered Abai a national ideolo-
gist who recognized in advance the need to consolidate the cultural, social and political efforts of the Kazakh
people in order to create a renewed and strong society [13].

Thus, both Akhmet and Alikhan saw in Abai not only a great poet, but also a thinker, whose legacy be-
came the intellectual platform of the Alash movement and national rebirth in general.

Table 2
The Image of Abai in the Works of Alash Intellectuals

Ne Author / Thinker  |Perception of Abai Main Ideological Views References to Abai / Influence

1 Akhmet Abai as the spiritual teacher |National language, litera-  |Declared Abai «the first and
Baitursynuly of the Kazakh people ture, public consciousness |greatest Kazakh poet»

2 Alikhan Bokeikhan |Abai as a national leader and [National independence, Used Abai’s ideas in political

democrat democracy, enlightenment |struggle

3 Mirzhakyp Abai as the initiator of na- Freedom, education, Reflected Abai’s ideas in his
Dulatuly tional revival independence poetry and prose

4 Magzhan Abai as a philosopher and Spirituality, harmony of Called Abai «the giant of Ka-
Zhumabay poet of deep spirit East & West, inner truth zakh literaturex»

5 Zhusipbek Abai as a deep psychologist |Human nature, morality, Promoted Abai in pedagogical
Aimautuly and educator national education discourse

6 Mukhtar Auezov  |Abai as the ideological foun- |National unity, intellectual |Elevated Abai’s image in The
(early works) dation of Alash tradition Path of Abai «Abai Zholy»

novel

Analyzing Table 2, it can be seen that Abai Kunanbayuly, as the leading personality of Kazakh spiritu-
ality and literature, occupies a special place in the work of the Alash intelligentsia. Abai was considered not
only a poet, but also a figure of national awakening, a spiritual teacher and a symbol of national ideals and
renewal. Each character reflected a certain aspect of Abai in his work, continuing and developing his ide-
as [14].

For Akhmet Baitursynuly, Abai is the leader of national literature. It emphasizes Abai’s reformist role
in literature by recognizing him as the «chieftain» of the Kazakhs. For Akhmet, Abai is the initiator of a new
era of oratory, an example of the purity of thought and speech. Baitursynuly promotes Abai as the spiritual
leader of the Kazakh nation [15].

Alikhan Bokeikhan considered Abai a source of national consciousness and democratic thought. Abai
considered his work an ideological pillar of the political struggle and the path to national independence. For
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Alikhan, Abai is an ambassador of the principles of patriotism, freedom and justice. He portrays Abai as a
bridge between people and intelligence [16].

Mirzhakyp Dulatuly recognized Abai as a pioneer in the struggle for enlightenment. The influence of
Abai’s teachings is clearly noticeable in his work «Oyan, Kazakh»— the ideals of the awakening of the na-
tion, the pursuit of knowledge and freedom are in harmony with Abai’s poems, such as «Gilim tappay
magtanbay» [17].

Magzhan Zhumabay praised Abai on a spiritual and philosophical level. He highly appreciated Abai’s
poetry, which is based on humanism, soul and inner depth, and emphasized Abai’s historical role with the
statement: «Abai is the leading poet of the Kazakhs». Abai’s metaphysical thoughts and eastern intuitions are
clearly noticeable in Magzhan’s poems [18].

Zhusupbek Aimauytuly praises Abai as a teacher, educator and anthropologist, analyzing his works
from a psychological and pedagogical perspective. He supported Abai’s concept of the «complete persony»
and introduced it as the basis of national education [19].

Abai is also considered the spiritual basis of the Alash idea in the early works of Mukhtar Auezov. Lat-
er, in his epic novel «Abai Zholyy, he raised the image of Abai to the level of a national symbol in literature.
For Mukhtar, Abai reflects the historical development and spiritual quest of the Kazakh people. In the per-
ception of Alash thinkers, the figure of Abai symbolizes the ideological core of the nation, around which
three main directions of its socio-political and cultural thought were formed:

1. Education and science as a vector of modernization

Abai stressed the importance of knowledge, education, and self-perfection as the foundation of human
and societal maturity. The Alash people accepted and further developed these ideas, perceiving education as
the primary instrument for the advancement and modernization of Kazakh society. Education was thus re-
garded by them as being not only a social tool for advancement but a central value for national renais-
sance [19].

2. Synthesis of religion and culture

The Alash activists, in line with the Abai tradition, strove to harmonize Islamic values with Kazakh cus-
toms and the European intellectual tradition. Abai was first, in general, to apply the paradigm of synthesis,
urging neither the rejection of one’s spiritual roots nor the closing of one’s mind to them. This theme was
pursued by his disciples as well, and thus a modern Kazakh identity was forged on the frontiers of tradition
and modernity [20].

3. Social justice versus reform thinking

In his writings, Abai often emphasized inequality, the irresponsibility of the elite, and internal moral re-
forms. In contrast Alash activists emphasized this pathos of social responsibility by advocating political and
economic reforms with equal rights and opportunity for all citizens. Their ultimate vision is a free society,
just in character and governed by the principles of law, ethics, and solidarity [21].

The central category in Abai’s philosophy—«adam bol» (to be a human being)—referred to the image
of a morally perfect, enlightened and responsible individual. This humanistic ideal formed the basis of the
worldview of the Alashevites. Their goal was to create a new Kazakh citizen—an active, conscious, critically
thinking person, capable of participating in the destiny of his people and state.

The parallel with nature is also interesting. For Abai, nature was not just a habitat, but a source of spir-
itual purification, inspiration and aesthetic harmony. The Alashevites developed this perspective and empha-
sized the importance of agrarian reform, rational use of natural resources and environmental protection as a
prerequisite for sustainable national development [22].

The intellectuals of the Alash movement actively relied on Abai’s literary heritage and used his images
and ideas in their works. Thus, in the prose of Zhusipbek Aimauytuly and Mirzhakyp Dulatuly, the image of
a poor, but honest and hardworking person occupies the central place—a motive that Abai defines as the ide-
al of a moral personality [23].

Abai’s philosophical idea of the enlightenment and moral renewal of the individual was transformed in-
to the political platform of Alash Orda. The national goal formulated by Abai as the spiritual development of
the people found its concrete expression in the desire of the Alash people to build an autonomous, just state
that respects traditions, culture and individual rights [24].

The emergence of Abai’s worldview was influenced by Eastern traditions—Islamic philosophy, Sufism,
as well as the works of such Eastern classics as Firdausi and Hafiz. These sources contributed to the fact that
in his work the idea of internal self-improvement and moral education of the individual was confirmed [25].
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At the same time, the representatives of the Alash movement were more oriented to Western ide-
als—liberal values, the ideas of the European Enlightenment and rationalism. Their views were aimed at
practical reforms and the modernization of public institutions.

Overall, the results of the comparative analysis show that Abai’s ideas were not only part of the histori-
cal heritage of the Alash intelligentsia, but also became a profound spiritual and ideological foundation. Rep-
resentatives of the Alash movement not only adopted Abai’s worldview based on enlightenment, humanism
and the urge for freedom, but were also able to make it a strong ideological platform for the National Libera-
tion Movement of the early 20th century.

This process clearly shows that Abai’s legacy influenced not only the development of literature and phi-
losophy, but also the formation of political and social thought. His spiritual principles aimed at awakening
national consciousness, in conjunction with the modernization aspirations of the Alash intelligentsia, played
a key role in the awakening of the Kazakh nation to a turning point in history.

Thus, Abai’s legacy became an integral part of the spiritual foundation on which a new model of Ka-
zakh identity was built, based on development, education and national rebirth.

Despite different sources of inspiration, both the Abai people and the Alash people were united by a
common goal: the spiritual and social renewal of Kazakh society.

Conclusion

At the beginning of the 20th century, Abai became the most important spiritual and intellectual support
for the formation of the Kazakh intelligentsia. His philosophical ideas, poetic heritage and focus on educa-
tion and self-improvement had a decisive influence on the worldview and activities of the leaders of the
Alash movement.

The ideological connection between Abai and the Alashevites manifested itself in two main directions:

— Cultural and pedagogical unity: both sides paid great attention to the reform of the Kazakh language,
the development of national literature and the creation of a modern education system. Abai laid the founda-
tion for the Kazakh literary language, and Alash activists continued his work, spreading education and scien-
tific knowledge among the population.

— Political and social harmony: Abai addressed issues of social justice, morality and the responsibility
of the individual to society. These ideas were translated by the Alash people into a program of political and
social reforms—the struggle for autonomy, the protection of the rights of the people, the construction of a
state governed by the rule of law, taking into account the cultural identity of the Kazakhs.

Thus, one can speak of continuity not only in humanistic and moral views, but also in national political
ideology. Abai’s legacy became the platform on which the intellectual and political aspirations of the Alash
representatives were built.

Perceived by the Alashi intelligentsia as a spiritual and ideological guide, Abai’s legacy served to
awaken Kazakh society, encourage it to knowledge and science, and lead it to national consciousness and
freedom. This continuity also serves as the basis for the intellectual and moral development of modern Ka-
zakh society.
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A. Kaxsimypar, J{. Kam3a0Oekyib

AJ1all 3USJIBUIAPBIHBIH IBIFAPMAJIAPbIHAAFbl AOall OeliHecl:
PYXaHH KAJIFACTBIK MEeH UACSJIBIK YHACCTIK

Maxkanana AoGaii KyHaHOailybIHBIH AJjall 3UsUTBLIAPBIHBIH CHOCKTEpiHIeri OeiHeci 3epTTelin, OHBIH
Mypackl MEH AuJall KO3FaIBICBIHBIH YJITTBIK MHCCHSCHI apachlHAAFbl pyXaHH CabaKTacThIK IIeH
UICONOTHSIIBIK,  Oipiikke Oaca Hasap aymapbpUiFaH. 3epTTey KOpCETKeHAeH, OyJl KO3FalbICTBIH Herisri
Kaitpatkepnepi — Onuxan bekeiixan, Axmer baitrypceinyier, Mipxakein dynaryier, Markan JKymabaii
soHe T.0. AbaiiapiH GpunocousUIbIK, agaMrepuIiIiK-neJarorukaablK WASsUIapblH ONapAbIH Ka3aKk KOFaMbIH
JKacapTyra »JKOHE IKaHHAaHAbIpyFa JIeT€H YMTHUIBICBIHA OaillaHbICTBl Kalail Kaiita OWIacTBIPHIIN,
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A. Kazhymurat, D. Kamzabekuly

KaObLIIaraHblH KepceTedi. Abail Tek KOPHEKTI aKkplH FaHa eMec, COHbIMEH Oipre omiNeTTiTiK, OOCTaHABIK,
aJlaMrepLITiK jKayanKepIIiIiK, FUIBIM MEH OLTIM Typanbl iTiMaepi Anam KO3FaJbICHIHBIH UICSIIBIK HETi31H
KaJIBINTACTBIPFaH TEPEeH OHIIBUT OonbIn caHanagsl. XX FachIpABIH OAchIHIAFBI Ka3aK CasiCU KOHE MOJECHH
OWBIHBIH WHTEJUIEKTYaJIBIK IEeH3aKbIH KAIBINTACTBIPFAH «TOJBIK aJaM» YFBIMBIHA epeKIle Hazap
ayzmapslIanbl. BimiM, mapacaTTRIIBIK, i3TiTIK )KOHE aFapTYIIBUIBIK apKBUIBI JKEKe TYJIFaHbIH ©31H-031 KeTUIHipy
uzesichl AJanl 3WsUTBIIaphIHBIH YIITTHIK OSHY, 9JIEYMETTIK XKaHFBIPY JKOHE OTapIIBUIIBIK €3rire Kapcel TYpy
MaKcaTTapbIMEH YIJIKSH Pe30HAHC TyIbIpAbl. AGall 3 ImbFapManapbl apKbIbl XX FachIpJbIH OachIHIAFrbI
casiCU-TapUXM CBIHAKTAp aschlHAA AJall KadpaTKepiiepi KalbINTAaCTBIPFAH aHA MOICHU-aJaMIepIIiTiK
YJITiHIH Heri3iH Kamaasl. AGaiiasiH GuiIocoGusIbIK of-miKipiepi MeH AnamopAaiibuiapblH a3aMaTThIK ic-
OpeKeTiHiH e3apa OailIaHbICH Ka3ipri Ka3ak OOIMBICHIHBIH YBOJTIOUUSACHH TYCIHY/IH HETI3I1 3JIEMEHT] peTiHie
KapacThIpblIagsl. MOTIHIIK jKOHE CAIBICTBIPMAIIBI TAJIAAY HeTi3iHae Makanana Abail MypachIHBIH MTPO3aJaFbl,
MOA3HAIAFEL, KYPHAIUCTUKAIAFBI, AJAlll 3UsUTBUIAPEIHBIH CasICH IMIBIFapMallapbIH/IaFsl TiKeJel jkoHe XKaHaMa
cinremenepi kepcerinreH. Conpaii-ak AOail OeliHecl XaJbIKTBIH MOJCHH JKaJblHA KaJlail CHill, TOyesci3
Kazakcran moyipinme >xaHa MoHTe He OoiraHbIH Kepcereni. OHBIH MOpPANBABIK KoHE OypKyasHsIIBIK
MypaTTapsl OyriHme Tapuxu Oipereiliik meH Ka3ipri 3amMaH MeH jxahaH[IBIK WHTETpaIMsAFa AEreH YMTHUIBIC
apachlHAFEl Kemip peTiHAe KaObuimaHanel. Ocbutaiima AOGaiaplH  Ajam  KalpaTKepiepiHe BIKIabl
Ke3/IeiiCOK eMec, CaHalbl XKOHE TepeH WACOTOTHSIIBIK TYPFbIIa KanemTacTel. OHBIH pyXaHH Mypachkl Ka3ipri
Ka3aK KOFaMbl YIIiH 3HATKEPIIK XKoHE STHKAIBIK Oarmap Oosn Kana oepei.

Kinm coe30ep.: Abaii, Anam 3usUTbLIaphl, pyXaHu cabakTacThIK, YHACCTIK, YITTHIK CaHa, 9AeOn Mypa.

A. Kaxpimypar, J[. Kam3abekysb

O0pa3 Abasi B TBOpYeCTBEe HHTEJUIMTEHIIUN AJIal:
AYXOBHAsl IPeeMCTBEHHOCTH U HIeiiHAsI TAPMOHUS

B nmannoil crathe paccmarpuBaeTcs oOpa3 AOas KyHaHOaitynbl B TBOpUYECTBE MpeACTaBHTENEH Auarl,
MOYEPKUBACTCS ITyXOBHas MHPEEMCTBEHHOCTh H HACONOTHYECKOE EJWHCTBO MEXKIY €ro HaclemueM H
HalMOHANBHOM Muccuell aBrkeHHs Anam. MccrnenoBaHue DEMOHCTPHUPYET, KaK KIFOUEeBbIE (PUTYpHI 3TOTO
nBwkeHnss — ArmxaH bokeitxan, Axmer baiitypceinynel, Mupxakem Jynatymel, Marxkan XKXymabait u
JpyTHe — MePEOCMBICIIITH U MepeHs (rtocockre, HpaBCTBEHHBIE U Iejaroruueckue unen Abast B CBA3H
CO CBOMM CTPEMJICHHEM OMOJIOJIUTh U O’KUBHTH Ka3aXxCTaHCKOe o0mecTBO. Alaii BHICTYNaeT HE TOJNBKO Kak
BBIJAIOIIMHCS TOAT, HO M KaK TDIIyOOKWH MBICIUTENb, YbH YYEHUsS O CIpPaBEJIMBOCTH, CBOOOJE,
HPaBCTBEHHOCTH, Hayke M 00pa3oBaHMM JIETJM B WICHHBIH (yHIameHT aBmkeHus «Adnamy». Ocoboe
BHUMaHHE yJIeNIAeTCs KOHIENIUH «IIEJIOCTHOIO YeJIOBEKay (TONBIK afiaM), OKa3aBlIel 3HAUUTENbHOE BIUSHHUE
Ha (hopMHpOBaHHME MHTEIIEKTYAIFHOTO JaHAmA(Ta Ka3aXxCKOW MONMUTHIECKOH U KyJIbTYPHOH MBICITH Hadaaa
XX Beka. Mpmes caMOCOBEpHICHCTBOBAHMS IJMYHOCTH IIOCPEICTBOM 3HAHHM, pa3yMma, IOOpOIeTeNH H
MPOCBENICHNs] HAIlIa OTPaXEHHWEe B Hjeanax JaeaTenell «Ajam» — HAHOHAIGHOTO MNPOOYKAEHHS,
COIMAIFHOM MOJAEPHH3AIMN W CONPOTHBIECHWS KOJOHHAIBLHOMY yrHETEHHIO. TBopueckoe Haciemue Abas
3aJOKIJIO OCHOBBI HOBOH KyIBbTYpHOH M STHYECKOH MOJENH, KOTOPYIO JHAEPHI AAIICKOTO BHKEHHS
pa3BHBAIM C YYETOM MOJUTHYECKHX W HMCTOPHUYECKUX BBI30OBOB JIOXH. B3ammopeiictBue ¢uinocodcekoit
MbIcH AGas ¥ TPakJaHCKOH aKTMBHOCTH JesTeliell «AJamlm» paccMaTpHBaeTcs Kak KIF0Y K HOHHMaHHIO
SBOJIIOIIMM COBPEMEHHOM Ka3aXCKOW HAEHTUYHOCTH. Ha OCHOBE TEKCTOJIOTMYECKOr0 U CPaBHUTEIILHOIO
aHanM3a B CTaTbe BBIAGIAIOTCS MPSMbIE W KOCBEHHBIE OTPaKeHUsI abaeBCKOTO HAaclequs B MO33UH, MPO3e,
MyOMNIMCTAKE M MOJMTHIECKUX TPyAax MpeacTaBuTenel maBrkeHus. [lokas3aHo, kak oOpa3 AGas Bomien B
KyIbTypHYIO TIaMATh Hapoja M TpuoOpen HOBOE 3HAUCHHWE B SMOXy He3aBucmMoro Kazaxcrama. Ero
MopanbHble U Oypya3HbIe HIEabl CETOAHS BOCIPUHUMAIOTCS KaK JYXOBHBIH MOCT MEXy MCTOPHIECKOI
UICHTHYHOCTBIO M CTPEMIICHHEM K COBPEMEHHOCTH U Ti00anbHON MHTerpanuu. Takum oOpas3oM, BIMSHHE
AGasi Ha WHTEIUIMTEHLUIO «AJamn ObUIO HE CIy4alHBIM, a TJIyOOKO OCO3HAaHHBIM M HJICOJOTHYECKH
MOTHBUPOBAHHBIM. Ero JAYXOBHO€ HACJICAUE ITPOAOJIKAET OCTaBaThCA BaKHEHIIIUM UHTEJUIEKTYaJIbHBIM U
STHYECKUM OPUEHTHPOM IS COBPEMEHHOI'0 Ka3aXCTaHCKOT0 00LIecTBa.

Kniouesvie cnosa: Abail, WHTEIUIMIeHIMs AJall, IyXOBHas IPEeMCTBEHHOCTb, HICHHOE COTrJIacHe,
HaIlMOHAIBFHOE CO3HAHUE, JINTEPATypHOE HACIIEUE.
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