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Suggestion and pragmatics of ‘tilek-bata’ words in Kazakh language

This article is devoted to the suggestion and pragmatics of the wishes-blessings words (tilek-bata), which be-
long to the folklore heritage of the Kazakh people. The words of wishes-blessings of the Kazakh people are
the linguistic heritage of the ancient Kazakh culture, one of the linguistic sources that determine the identity
of the Kazakh ethnic group. It is obvious that the abundance of words of blessing in today's colloquial speech
and works of art is not only a language puzzle that has been stored in the memory of people for centuries, but
also a pattern of speech that occupies a special place in our modern world. It reflects the worldview, life atti-
tudes, and everyday life of the Kazakh mentality in the course of historical language development. A charac-
teristic psychological feature of folk art is the belief in the power of the word. In this regard, the consideration
of the wishes-blessings in linguistics in the direction of suggestion linguistics is an anthropocentric necessity
in modern linguistics, as “the knowledge of a person within a language”. When studying the suggestion of
wishes-blessings, there is a need to consider both the magical power of wish-blessing words and the prag-
matic impact.

Keywords: suggestion, pragmatics, tilek-bata, wishes-blessings, oratorical speech, to give blessings, thankful
wishes, curse, magician, dream interpretation, sage.

Introduction

Suggestion was initially generated from a specific purpose, and was used to carry out certain activities.
Its pre-scientific period covered the ancient time up to the middle of XIX century. The suggestion of this
period is manifested in the images of sages, healers, and magicians. They were limited to healing and
religious prayers. Sages, healers, and magicians created the text of prayers from the words and word
combinations that only they could understand. Apart from activities like building a fire, moving in circles
around fire that are peculiar to magic and healing activities, the wishes of prayer and worship constituting the
source of magic and healing activities were used. These activities were also used to raise the healers and
magicians’ credibility among the folk, and to make the folk worship them. The analogue of the word
“magician” in ancient Persian language is “magush”. In ancient Iran, Zoroastrianism sages were called
“magush”. They practiced magic and soothsaying.

The words of prayer used for healing, bewitching, casting a spell in Eastern and Western countries are
similar to “arbau” (verbal charms) used by baksy in Kazakh nation. There are only some ritual differences.
The scientist Sh. Walikhanov: “Arbau in Kazakh means incantation. Arbaushy is a person who is able to
save a man from different magical forces, diseases by speaking or singing verbal charms. To check the
power of these charms Kazakhs used to use them on a snake. If “arbau” words had real power, the snake
would die. Generally, the initial meaning of this word is incantation. The Kazakhs also use the Persian word
“sykhyr” (magic)” [1: 61].

The livability of ‘tilek-bata’ words through centuries is the manifestation of national suggestion. The
Kazakh proverbs “>xakcel ce3 — xapbim bipbic” (a good word is half of blessing), “OatameHen en kerepemi”
(bata makes the homeland flourish) were created from the belief in the magical power of ‘bata’ (blessing)
words in elimination of dishonor and adversities and bringing welfare. That is, if other nations came to
realize the secret of suggestion through incantation, magic, Kazakhs did it through belief in shamanic secrets,
superstition, and it led to the emergence of different superstitious beliefs and taboos. There is a very strong
power of belief not only in their language information, but also in everyday activities. The scientist
Kh. Kustanaev: “Kazakhs teach their children to speak in the first place. For that purpose, they fed the
children the bread broken by orators and beys (leaders), made them lie down and roll over in these people’s
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beds, had these leaders spit into the children’s mouth and they believed that their children would be given
eloquence this way” [2: 48].

Suggestive linguistics is a conscious access in the subconscious and the possibility of purposeful
influence on the personality constructs. Suggestion as a verbal influence often coexists with belief. It has not
only informational and intellectual value, but also a convincing power. “Causing emotions, it affects the
feeling” [3: 59]. ‘Bata’ is always subjective, and a suggestor giving ‘bata’ is represented as an active person.
He has his own manner of speech, intonation, melody of speech. He speaks insinuating himself into
suggerend’s confidence, appears psychologically at ease, thus, charming the interlocutor. Therefore, the
suggerend receives this 'bata' addressed to him with all his heart. Different social relations of communicants
(suggestor-suggerend) engaged in communication in the process of giving ‘bata’ are taken into account: the
communicants’ level of knowledge and culture; social status; their relationship (parent-child, father-son,
mother-daughter, grandfather-grandson, sister-brother, relative-stranger); social level (suggestor-suggerend);
age (elderly-young, old man-boy, friends); gender (woman-man).

History of the question

The scientists K.M. Varshavsky, S.N. Astahov, A. Kiklevich’s studies are dedicated to the subject of
suggestion. These works use the term “suggestion” instead of “conviction”. As the notion of suggestion is
considered from cognitive point of view, it is naturally not regarded as an object of research, as a specific
concept or field in Kazakh linguistics that has been studied in a structural level. Therefore, this term is not
included into the dictionary of terms of national linguistics. This testifies to the fact that the term of
suggestion was not an object of study in linguistics, i.e., it was not a concept especially specific to the field
of linguistics.

This research work considers the scientific works and articles of the scientists A. Baitursynuly,
Sh. Walikhanov, K. Zhubanov, A.Kaidar, R. Syzdykova, Zh. Mankeeva, G.Smagulova, N. Waliuly,
S. Tolekova, A. Islam, K. Gabitkhanuly; Russian linguists .Y. Cherepanova, L.N. Murzin, A. Klyuev.

A huge work was done to collect the research object of suggestion — ‘tilek-bata’ words — into the
legacy of Kazakh folklore. Namely, the third volume of V.V. Radlov’s “Samples of Folk Literature of Turkic
Peoples” in ten volumes published in 1870 touches upon the ‘bata’ words. A. Divaev’s “Kazakh folk art”
(1989) covers the samples of Kazakh folk art. S. Negimov’s work “Ak bata” (1992), M. Eslamjanuly’s work
“Batalar” (1998), K. Yskakov’s work “Ak bata” (2000), the scientist N. Waliuly’s work “Bata-tilekter”
(2005) were published. They cover the ‘bata’ words that were preserved by word of mouth and in manuscript
in different archives. In addition, Z.B. Umbetalina’s research in this direction is dedicated to considering
‘bata’ as a literature genre; its peculiarities of linguistic application are considered by the scientists
A. Kaidar, N.Waliuly, G. Smagulova; the semantic peculiarities of phrasemes used to denote gratitude,
‘qargys’ (damnation) are manifested in the works of S. Tolekova, K. Rysbaeva. In the works of the
ethnographers S. Kenzheakhmetuly, N. Oseruly, A. Junisuly, who studied Kazakh ancient traditions and
rites, we can find a collection of words used in ‘bata’.

The scientist L. Davidson wrote: “Through suggestive methods one can deeply influence a person’s
thoughts, mood, feelings, behavior and activities. Emotional fantasy, psychological instruction help convict a
person through the help of emotion. Fantasy and strong emotion in combination are a mechanism for
implementing the conviction” [4: 128]. This thought is a profound definition of the term “suggestion”.
“Suggestive linguistics as a qualitative linguistic theory explains the impact of language on the subconscious
and daily activities” [5: 163]. The scientist R.M. Piper made a step towards determining the structure of
suggestion, in other words, he laid the foundations of the science that studies this phenomenon. He defined
suggestion as “the use of manifold history and the power of any action, as well as the possibility to manifest
them” [6: 188]. Identification serves for assimilation (comparing signal to action, phoneme to phoneme,
name to object, meaning to meaning) and influence, and destruction serves for destabilization or interference
to independence, limitation of influence, and barrier to intercommunication. Restarting the influence requires
a new level and new tools. They cover the following concepts: phonological, nominative, semantic, syntax-
logical, contextual-informative, formal-symbolic.

B.F. Porshnev didn’t assert the need to understand linguistic influence (development) in each level.
However, all specified levels refer to suggestive text and acquire a meaning in a certain limit. Similarly, if
phonological and syntax-logical levels are a less investigated phenomena, the nominative and formal-
symbolic levels acquire a higher perception in verbal mythology. The scientist H. Gardnersuggests different
the structure of the text of suggestive linguistics: informative, logical, morphological, functional, phonemic

Cepusa «dunonorusa». Ne 2(102)/2021 69



A.Z. Mashimbayeva, G.S. Suleeva, A.T. Yessetova

analysis of the text. The representative of Georgian school R.G. Mshvidobadze said: “If we assume that a
person very often hides his relationships and emotions or simply does not think about them during
communication, then this, of course, has little effect on the lexical resource, since the speaker easily controls
both the vocabulary and other expressive means, but, nevertheless, the information still leaks out, and it is
necessary to look for more formal, unconscious characteristics and their connection with certain attitude or
emotion” [7: 49]. ‘Bata’ requires an appropriate place. It is given during a certain ceremony. A person giving
bata should be a respected, eloquent aksakal (old man) who is recognized for his wit and wisdom. People
who delivered bata in ancient times also contributed to creation of folklore. The main purpose of these
people is not to create the text spontaneously, but to perform a ceremony based on a certain belief.

Main part

People trusted ‘bata’ so much that it was used instead of vows in wedding ceremonies. For example,
during “kyz aittyru” (planning a wedding), after discussing the wedding date and state of affairs, parents
received ‘bata’ to protect the ‘kudalyk’ (matchmaking). ‘Bas kuda’ (the head matchmakers) of the two sides
immersed the tip of the spear into the bowl filled with the blood of a slaughtered sheep, and drank the blood,
which means “our blood mixed, now we are relatives”. This ceremony was described in the works of the
scientist Kh. Argynbaev [8: 97]. If the parents of the girl receive the ‘zhaushy’ (messenger, literal meaning is
enemy) who came with ‘bata ayak’ well, the dzhigit’s side give them gelded camel and eagle-owl feathers as
a gift. After mutual agreement ‘zhaushy’ pinned ‘uki’ (an owl’s feather) to the bride’s dress. The horses
given as a gift and tethered to the hitching post were called ‘bata ayak’. After tethering the ‘bata ayak’, the
elderly people of the village gave ‘aq bata’ expressing their wishes to become in-laws connected through “aq
bata, red blood, and God”.

‘Bata’ suggestion, the psychology of trust in ‘bata’ is deeply instilled in Kazakh people’s mind. Where
there is life, there is hope. “A life without hope has no sense. The main condition for having a hope is being
alive. There is a Kazakh saying “The alive continues to create”. Hope is an idea about future. It is a direction
of a thought. Kazakh’s say: “Ywmirciz — maiiran” (Only devil has no hope). Even a person with a serious
disease has a hope for life. Where the flame of hope is extinguished, there is no life. Hope is like a beam of
light. A person with three days left to live thinks about those three days of life. We don’t choose to be born.
As we reach the age of reason, we are guided by our hope. It shows that we search for welfare somewhere in
the future” [9: 47].

Positive ‘bata’ and a good wish is expressed with the feeling of gratitude, ‘teris bata’ is believed to be
severe type of damnation and punishment. ‘Teris bata’ is a type of bata given with the palms facing down; it
is sent to a person who didn’t meet expectations, who caused harm. This type of ‘bata’ was rarely used. And
in case it is used, it would pass down from father to son “as a mark on a bone”. Those who got ‘terisbata’
from own father were not well-treated by the people. In the prophet Muhammad’s Hadith “Three prayers are
undoubtedly answered. One of them is the prayer of parents against the child who displeased them”. For
example, when Abai’s father Kunanbai was giving his ‘teris bata’, Nurganym and Izgutty asked God not to
accept that prayer. They were afraid of the power of a word: “He stretched out his hands, palms outwards, as
though pushing someone away — motioning towards Abai and Amir who had only just regained
consciousness. Then Kunanbai brushed his face with his knuckles — an unspoken prayer for vengeance.

Nurganym and Izgutty cried together:

“Reject his prayer, O Allah!”

“Hear him not, O Lord of the Creation! Woe! Woe! He is cursing his own children,” they repeated in
horror. Kunanbai seemed oblivious of them. Kneeling by his bed, he clearly enunciated the curse, pointing
now to Abai and now to his prostrate grandson.

“Begone!” he shouted hoarsely. “Even if in truth my blood flows in your veins, you are bastards! I shall
make a sacrifice of both of you. Go to your death and may you perish quickly. Begone!”

Abai listened, looking at his father with contempt.

“I will go. And forever!” he said tersely.

Kunanbai drew the curtain and leaned back, his beads moving swiftly in his wiry hands — once more
the Hadji had given himself up to prayer and repentance”. (M. Auezov. “The path of Abai”).

As an opposing power to a good wish and a positive bata, ‘teris bata’ is a concept born from a malice
that complicates the life, depresses a person, and puts the soul in turmoil. “Teris bata is a dark energy”
[10: 59]. In suggestive communication of Kazakh nation, a wide use of ‘tilek-bata’ words reflects the
metaphorical thinking. The suggestionized ‘tilek-bata’ words influence the process of perception, and cause
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different psychological processes. ‘Tilek-bata’ text is orally passed from suggestor to suggestor or from
suggerend to suggerend, but if there are no subjective changes in the text, it got into people’s habit to
consistently use them when exchanging opinions and expressing different feelings. ‘Tilek-bata’ words imply
verbal and non-verbal communication. Non-verbal communication helps notice the communicant’s
emotional state, and the main verbal communication provides the opportunity to study the listener’s
psychology. Here, the suggestor perceives the suggerend’s product of thought that triggered the blessing,
creates an appropriate content of ‘bata’ and ‘tilek’.

Suggestion

Worship of mysterious power Folk medicine Tilek-bata

Figure 1. The concepts causing national suggestion

This is manifested within the frames of linguistic suggestion.

Tabel 1

Forms of suggestive linguistics are:

Suggestion of dream interpretation,
Suggestion of Allah, Prophetic dream, Taboo words
Suggestion of “Kydyrata”, Suggestion of shamanism, Ritual words.
Suggestion of saints. Suggestion of telling fortune by little stones.

Therefore, first of all, the suggestor should use a ‘bata’ text that implies something in which the
suggerent is interested and which corresponds to suggerent’s current situation, because suggerent’s
perception of ‘tilek-bata’ is important for the suggestor. Psychological conditions determining the expression
of ‘tilek-bata’ words: spiritual wish of a ‘tilek-bata’ receiver; relying on certain arguments: correct use of
semantic aspects depending on the event, situation; mutual understanding — correspondence of the
suggestor’s purpose and suggerend’s response. To determine the importance of ‘tilek-bata’ words in
establishing communication, application of these words in establishing psychological communication can be
roughly divided into following groups: psychological condition directly impacting the expression of emotion
through the use of ‘tilek-bata’ words: they express the states of satisfaction, pleasure, composure, approval,
joy, gratitude, admiration, and form the basis of speech situation. These states mostly depend on the
expression of ‘tilek-bata’ words, because ‘bata’ is given when there is a wish and a psychological interest in
expressing this wish, as well as in connection with certain ceremony or situation. Thus the psychological use
of ‘tilek” words can be divided into:

— wishes of satisfaction: “anranbiy ac 60JICHIH”, “HaTKe KyaT Oepcin”, “xopekimamna”, “Kymnaii Ty6in
Oepcin”;

— wishes of delight: “Aiftmanem keteitin” —this wish is especially often used in the elderly’s wishes to
cherish the children;

— wishes of contentment: “A3 6oiica ma, kem 6oisickiH” (may you have more quality than quantity),
“nmerenide xxer” (may you succeed);

— wishes of pleasure, gratitude: “ay3biHa Maii, acTeIHa Tai”, “KYCBIH KYTThI OOJICBIH”, “)KaChIH KYTTHI
OOJICHIH”, ‘“KaKCBUIBIFBIH aJIbIHHAH INBIKCHIH® (may your good deeds return to you), “KaKCBUIBIFBIH
Annanan katcein” (may Allah return all your good deeds), “mpIH 6onFpIp”, “MBIH jkaca” (Live long);

— wishes of approval: “aiitkanbiy ak 6ojceH!” (may you speak only the truth), “aliTkanbiH kencin!”
(may it be) — response wish; “alTKaHAapbIH MEpIIITEHIH KyJlarblHa MIaldblHCHIH® — religious wish;
“alTKaHBIH OOJBIN, JereHiH KejiciH’ (may your words come true), “aliTKaHBIH KeJCIH, “alTKaHBIH aK
6oncerH” (may it be);
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— wishes of support: “ranaOeiH Tayzail O0JICHIH”, “TanaObIHA HYp JKayChIH’, ‘“KYPEKKE MEIET, AOTKE
KyaT OepciH”, “TachlH epre JOMajlachlH’, “KYaHBIIIBIH KOWHBIHA CBHIMMACHIH’, “KyaHBINIBIH KaHBIPIIBI
0O0JICHIH”;

— wishes of favor: “komr xemnmig”;

— wishes of consolation: “mmmna Oepcin”, “em OoyichlH” (may you recover), “KaHbIH >XaHHATTa
6oscein” (religious) — a wish to the soul of a person who left this world. It was believed that according to
the good and bad deeds a soul goes to paradise or hell.

So, manifetation of ‘tilek-bata’ words in suggestive communication determines its field of application
and reflects the relationship between suggestor and suggerend from psychological point of view. The text of
‘tilek-bata’ is based on the experience of Kazakh nation gained through centuries. It reflects all beliefs,
superstitions and life experience of the whole nation. Therefore, the nation regards it as a holy text. For

2 (13

example, in the wishes of gratitude and damnation such as “manpIparbiH Oepik OOJCHIH’, “‘IIaHBIPAFBIH
maiKaIMacelH”’, “IIaHBIparblH OWiK OOJICHIH’, “IMIaHBIparblH OpTackiHa TycciH” the notion of “mranpipax”
(circular opening at the top of the yurt) may be unclear for other nations. Shanyrak is extremely valuable for
Kazakhs and is considered to be a sacred symbol of family, wellbeing and piece. It is an important concept
that implies the father’s succession to a son. Its circular form in the system of signs in symbolics means
infinity — succession of generations. In Kazakh tradition a deliverer of bad news broke this news stepping
upon the threshold with right foot, and reaching out for the doorframe with both hands. According to the
scientist S. Jandybaev: “The notion “lllansiparsl opraceiHa TycTi” (Shanyrak fell to the ground) means the
destruction of a house, fall of a family, extinction of their descendants. Acts of hostility can destroy a yurt,
breaking its ‘uk-kerege’. The fall of shanyrak is a sign of misfortune and the worst act of hostility for Kazakh
people. It signified not only the fall of a house, but also the loss of welfare and peace for the whole family.
Previously the notion “Illanbpiparsl oprackiHa TycTi” meant an act of assault [11: 224]. Thus, suggestive
meaning of “shanyrak” is very profound.

The linguistic image of a nation is directly connected with its spirituality. Different nations have
different reflection of these phenomena. One more manifestation of national suggestion is a belief in the
power of fire. The wishes of wellbeing to a family regarding a fire are: “oTbIH emImecin”, “OThIHBIH OacbIHAH,
OIIAFBIHBIH KacklHAH Oep”’, “OTBIH aMaH, OIIAaFbIH OYTiH OOJICHIH’, “OTHIHHBIH Oachl OWHAKTHI OOJICHIH,
KOpaHHBIH 1111 TOPIAKTHI 00JICHIH", “KyTTBI O0JICHIH KeTiHAep, KYTTH 00JICHH, bakeIT opHam 6ackiHa BIPHIC
KOHCBIH, OILIAFbIHHBIH YII OYTHI Kymic OoJiblll, 90ipe MeH keOexeHe anthiH ToJichiH” (K. Amanzholov).
There are also the wishes like “OtbiHubl emipme, 63 3aThIHABI UTKe *keriz0e” (Don’t extinguish the fire.
Don’t let the dogs eat your food), which also reflect the meaning of the wish “TyTiHiH Ty3y 1bIKchiH”. Every
wish is based on a belief, superstition. Buryats have an analogue of the Kazakh negative wish “oTbiH emiciH”
— “omarblH ceHCiH” (may your fire extinguish). This wish reflects a belief in the power of fire. People
believed in the purifying power of the fire, and worshipped even the ashes left after the fire. It was prohibited
to step upon a fireplace and ashes. “Indeed, Kazakhs faithfully follow the superstitious rules not to step over
the fireplace, not to spit. Kazakhs even worshipped the “jeroshak” — a hole for laying a fire. They damned
those who they despised saying “oTsIH emmkip” (may your fire extinguish), “KyJiH kekke ymkpp” (may your
ashes be blown away). The oath was made with the words “ot cokcein”, “oT aTTaiibiH”. A sinner or a sick
man had to walk between two fires. It was called “alastau” (purification with fire). A man who made an oath
in front of an audience was purified with fire. Before migrating to summer pasture from kstau (the winter
site), people were to walk between two fires. This signified the firing of old misfortune and slander”
[12: 131].

The origin of the taboos like “Omakrarsl oTTI cy Kyibin emipme” (don’t extinguish the fire in the
hearth with water), “orran atrama” (don’t step over the fire), “oTka Tykipme” (don’t spit at fire), “ormen
oitHama” (don’t play with fire), “or mmerapma” (don’t set a fire), “ot xecme” (don’t cross the fire) may be
based on different beliefs and superstitions, but we also can’t ignore their connection with real life
experience. In this regard, the scientist A. Seidimbek emphasized that mythological and religious beliefs of
people tabooing the extinguishment of fire with water is one thing, quite another is the beliefs of nomadic
people whose way of life implies the conservation of ecosystem. He associates these taboos with the feeling
of compassion to each other that is a necessary quality in nomadic way of life. A.S. Kaskabasov associates
the origin of the word “oray” with a ceremony of placing children to separate yurt. According to him, the
word “ortay” is derived from the words “orTsl any” or “or any” (receiving a fire) which signifies the share of
fire taken from “ynken otay” (father’s yurt)” [13: 74].
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Conclusions

The source of Kazakh ethnic culture is its rich folklore, which includes ceremonial ‘tilek-bata’ words.
‘Tilek-bata’ text is mostly connected with the nation’s history, way of life and traditions. The nation’s
worldview and its connection with nature generated appropriate ‘tilek-bata’ words. The text of these words
reflect our ancestors’ values, spiritual culture, way of life, occupation, beliefs and traditions. Though ‘tilek-
bata’ words went through semantic changes through centuries, its original content reached our times due to
belief in power of words.

In any centuries and any society, the power of a word, its influence on a human psyche was huge. If
good wishes can motivate and empower a person, words of damnation can put a man under psychological
pressure. Thus, our nation expressed its philosophical view on the power of ‘tilek’ with the words “6atamen
exn kerepeni” (bata helps nation flourish), “kapreic anma, anreic an” (don’t be cursed, be blessed). Kazakh
‘bata’ words reflect the national essence. A belief that shanyrak is a succession of life caused the emergence
of ‘tilek-bata’ words connected with this belief. ‘Tilek-bata’ words regarding the notion of a boiler,
succession of generations, proper nouns are likewise based on different beliefs. In addition, there are many
‘tilek-bata’ words regarding natural phenomena, social and economic life. These wishes were triggered by
the Kazakhs’ belief that they are the part of nature. ‘Tilek’ words determined the way of life of a man.
‘Tilek’ and ‘bata’ words have a lot of similarities and differences. They are determined according to their
place of use, content and volume. In this article the words of damnation (qargys) were used from
oppositional point to emphasize the influence, psychological impact of ‘tilek-bata’ words. The article
provides many examples of ‘qargys’ words. The research determined that there are ‘qargys’ words with
strong impact and less strong impact. These words take roots from ancient times, are expressed in certain
situations and have a great pragmatic influence. ‘Qargys’ words with less strong impact lost their power due
to frequent use in everyday conversation. ‘Tilek-bata’ words are mostly used in imperative sentences. Along
with an imperative sense, these words contain an implication of a wish.
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Ka3zak Tistinaeri Tijiek-0ara ce31epiHiH CyIrrecTUsicbl MEH IPArMaTHKACHI

Makana Ka3ak XaJKblHIarbl (DOJBKIOPIBIK Mypa CAHAIATHIH TileK-0ara CO3IEpiHiH CYITeCTUsICHl MEH
MparMaTuKacelHa apHanraH. Kasak XalKbIHBIH TileK-0ara ce3lepi — KOHENCH Kelie JKAaTKaH Ka3ak
MOJICHHUETIHIH TINAIK Ka3blHACHI, Ka3aK JTHOCBHIHBIH JapaJIbIFbIH, ©3IHIIK epelesiriH aiKbIHAANTBIH, Til
nepekrepini Oipi ne Oipereiii. Tinmek-O6ata ce3zmepiHiH OYTiHII ceiiey TimiHAe, KOPKEM LIbIFapManapaa
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MOJIBIHAH Ke3Jiecyi Fachipyiap OOMbI XajblK KaAblHAA aybl3lla CaKTaFaH TiJl Moleri OOJFaHABIFBIMEH KaTap
Kas3ipri TimiMi3ge e epekile OpblH allFaH ceiliey yirici ekeHairi aiikpiH anFapbutagpl. Tapuxu TinAiK gamy
GapbichiHIA TiNek-0ara ce3lepAeH Ka3aK MEHTAIUTETIHIH IYHHETaHBIMBI, OMIPJIiK Ke3Kapachl, TYpMbIC-
TIpWITri KepiHic TanThl. XaJBIK >KapaThUIBICHIHBIH ©3iHE TOH IICHXHMKAIBIK EPEeKIIeNiri ce3 KyaTblHa 0ac
HeTIHITIH KepceTTi. Ockl opaiina Tinek-0aTa ce3aepiH T OUTIMIH/E CYITECTUSUIBIK JTMHIBHCTHKA OaFbITHIHIA
Kapay OyriHri TUT OUTIMIHIETI «aaaMabl TUT IOIHE TaHy» CHUSKTHl aHTPOMOICHTPUCTIK KaKeTTimiri. Tinek-
0ara ce3NepiHIH CYITECTHACHIH 3epJeliereHe O0aTta MEH TUICK CO31HIH MAardsulblK KYIIIMEH Karap
HparMaTHKAIBIK 9CEPiH ¢ KapacThIpy KaXKETTUIIr TybIHIAi IbL.

Kinm cesoep: cyrrectusi, mparMaTuka, Tiiek-0ata cesnepi, LIeeH ik co3nep, 6arta Oepy, ajFbIC TilNEKTep,
KaprbICTap, CHKBIPIIEL, TYC JKOPY, a0bI3.

A.K. Mammumb6aena, I'.C. CyneeBa, A.T. EceToBa

CyrrecTusi 1 nparMaTuKa 0J1arocJI0BeHMH B Ka3aXCKOM sI3bIKe

CraThss TOCBSIICHA CYITECTHH U IparMaTUKe OJIarocJIOBeHHU (TiNek-0aTa), KOTOPBIC SBIISIOTCS
(ONMBKIOPHBIM ~ HACJIEAMEM  Ka3aXCKOrOo  HapoJa. blilaromokenaHus-OJarociOBEHHST —  SI3BIKOBast
COKPOBHIIHHMLA JPEBHEH Ka3aXCKOH KyJIbTYpbl, OAMH W3 S3BIKOBBIX HCTOYHHKOB, OIPEACIISIONINX
UHIUBHIYaJIbHOCTh W CaMOOBITHOCTH Ka3axCKoro 3THoca. OueBHAHO, 4TO oOmiue OIarocinoBeHUs B
HBIHEIIHUH Pa3rOBOPHON peuH U B XYyJ0)KECTBEHHBIX NMPOM3BEACHHUAX — ITO HE TOJIBKO SI3BIKOBAsl 3arajika,
BeKaMH XpaHMBILIAsCS B MaMATH JIOJACH, HO W oOpasel pedd, 3aHMMAIOIIUi 0coboe MecTo B HalleM
COBPEMCHHOM MUpE. B X0/1e HCTOPHUYECKOTO SI3BIKOBOTO Pa3BUTHS B HEM HAIIUIM OTPaKCHUE MUPOBO33pECHHE,
JKU3HCHHBIC YCTaHOBKH, OBIT, Ka3aXCKUi MEHTAINUTET. XapaKTePHOW MCHXOJIOTUYECKOW OCOOCHHOCTHIO
HapOJHOTO TBOPYECTBA SIBIISICTCS BEpa B CHIIy ClioBa. B 3TOil CBS3M paccMOTpeHHE OJIaromokenaHui-
0JIarocIOBeHUI ¢ TOYKH 3PCHHUSI CYTTECTHBHON JTHMHTBUCTHKH SBJSICTCS CBOECTO POJa aHTPOIOIEHTPHYECKOM
HEOOXOJMMOCTBIO B COBPEMEHHOM SI3bIKO3HAHUH, KaK «IIO3HAHHME YENIOBEKa BHYTPH sI3bIKay. [IpHu H3ydeHUH
CYITeCTHH OJIaronoKeNaHuii-01arocIoBeHI BO3HUKAET HEOOXOAMMOCTh PACCMOTPEHHsSI KaK Maru4ecKoit
CHJIBI ATUX CJIOB, TaK M UX MMParMaTH4ecKoOro BO3JCHCTBUS.

Knioueswie cnosa: cyrrectusi, nparMarHka, Tilnek-0ara, 0J1aromnoxeaaHus-01arociioBeH s, OpaTopcKasi peyb,
JIaTh OJIarOCIOBeHNUE, O1aroJapCTBEHHBIE IOXKEJIaHNs, IPOKIISTHE, Mar, TOJIKOBAaHHE CHOB, MyZpell.
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